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Philosophy in a postcolonial world

Postcolonial theorists have long explored the link between philosophical scholarship and colonial subjugation of the south. The challenge to Eurocentrism and the 'recovery' of non-Western philosophical discourses has been accompanied by 'internal' self-questioning or self-decentring of Western thought in contemporary continental philosophy. Similarly feminist philosophical theory has posed a formidable challenge to the androcentric philosophical discourse, even as it has itself been critiqued as Eurocentric for reflecting only the interests of white, heterosexual, bourgeois, Christian women, whose gender-based analyses overlooks other important social categories such as race, ethnicity, class, religion, sexual identity, physical and psychological status. Thus, the defence of feminist philosophy becomes a challenge for those who have been marginalized and silenced by this very ‘emancipatory’ discourse.

The relation between 'European' philosophy and its 'Other' remains an asymmetrical one, whereby 'Eastern' and 'Western' philosophies do not meet one another as equal partners; rather they meet in a postcolonial world, under conditions shaped by Western ways of thinking. Add to that is the question of 'internal' silencing within non-Western philosophical discourses plagued by gender, caste and class based hierarchies and violence. Furthermore, non-Western philosophies, in their efforts to overcome the dualism of Western rationality and Eastern spiritualism, tend to equate philosophy with Western analytic standards, whereby Eurocentric understanding of philosophy is not challenged. Thus in order to 'rescue' non-Western philosophies and to gain respectability, once again a hegemonic conception of philosophy is reinstated. 

In the past few years, intercultural/comparative philosophy has gradually gained popularity in the Western academia, as a ‘corrective’ to the Eurocentric philosophical discourse. It has been celebrated as a ‘counter-discourse’ that heralds new possibilities for philosophical thinking. This paper is a critical analysis of the promise presented by intercultural interventions in the dominant Western and non-Western philosophical discourses, even as I seek to locate the traps and lacunae in the process of transcultural philosophizing in a postcolonial world.

